A Letter to a Jewish Friend Who Wished to be a Rabbi
Dear -------,
I was glad to be able to meet you at –––—! I wanted to see what your view was
on a few subjects relating to our common Torah, Nevi’im, and Kethuvim. I look forward
to hearing what you have to say. . . . By the way, I would not mind at all if you share
this letter with others and get their opinions on these questions as well, if some of the
questions are challenging or difficult to answer. . . . I can . . . be contacted at the address
info on my website, http://faithalonesaves.googlepages.com/salvation. Anyway, to the
questions! I am excited to be able to hear what you will have to say in reply.
First, I would like to find out what your view of whyevy (Isaiah) 52:13-53:12 is.
(I will put the text in Hebrew below, naturally, but I will comment on the English
translation below it—the most widespread one in English in the last 400 years, the King
James Version—because it is hard to get the Hebrew to work correctly in my word
processor. Of course, we know that the Hebrew the Lord gave to the prophet Isaiah is the
authority. Even below, when I cut and pasted the Hebrew from my computer Bible
software, you can see that it got it got a little messed up, putting the second half of the
verse above the first half, etc. I’m sure you can check your copy of Isaiah.) Anyway:

:dáOaVm ;h™AbÎg◊w a¢DÚcˆn◊w M…wµrÎy yóî;dVbAo ly™I;kVcÅy h¶E…nIh
:Má∂dDa y¶EnV;bIm wëørSaøt◊w …wh¡Ea√rAm vy™IaEm t¶AjVvIm_NE;k My$I;bår ‹ÔKy‹RlDo …wômVmDv r°RvSaA;k Is. 52:14
:…wn`Dnwø;bVtIh …wäoVmDv_aáøl r¶RvSaÅw …w$a∂r ‹MRhDl r§AÚpUs_aáøl r°RvSa yI;kfl M¡RhyIÚp My™IkDlVm …wñxVÚpVqˆy
wy¢DlDo My$I;bår M∞Iywø…g ‹h‰ΩzÅy N§E;k Is. 52:15
:hDt`Dl◊gˆn y¶Im_lAo h™Dwh◊y Aowõør◊z…w …wn¡EtDoUmVvIl Ny™ImTaRh y¶Im Is. 53:1
:…wháédVmVj‰n◊w h™Ra√rAm_aáøl◊w …wh¶Ea√rˆn◊w ró∂dDh aâøl◊w wäøl rAañøt_aøl hYÎ¥yIx X®r∞RaEm ‹v®r‚OÚvAk◊w wyGÎnDpVl
q˝´nwø¥yA;k lAo∏Å¥yÅw Is. 53:2
:…wh`UnVbAvSj añøl◊w h™RzVbˆn …w…n$R;mIm ‹MyˆnDÚp r§E;tVsAmVk…w yIlóOj Ao…wêdyˆw twäøbOaVkAm vy¶Ia My$IvyIa lâådSjÅw
‹h‰zVbˆn Is. 53:3
:h`R…nUoVm…w My™IhølTa h¶E;kUm Ao…wögÎn …whY¨nVbAvSj …wnVj∞AnSaÅw M¡DlDbVs …wny™EbOaVkAm…w a$DcÎn a…wâh ‹…wn‹´yDlFj N§EkDa
Is. 53:4

:…wn`Dl_aDÚp√rˆn wäøt∂rUbSjAb…w wy$DlDo ‹…wn‹EmwølVv r§As…wm …wny¡EtOnOwSoEm a™D;küdVm …wn$EoDvVÚpIm l∞DlOjVm ‹a…wh◊w
Is. 53:5

:…wn`D;lU;k NñOwSo t™Ea w$ø;b Aoy∞I…gVpIh ‹hÎwhy`Aw …wny¡InDÚp wäø;k√rådVl vy¶Ia …wny$IoD;t Naâø…xA;k ‹…wn‹D;lU;k Is. 53:6
:wy`IÚp j™A;tVpˆy añøl◊w hDm¡DlTa‰n Dhy™Rz◊zOg y¶EnVpIl l›Ej∂rVk…w l$Db…wy jAb∞RÚfAl ‹hRÚcA;k ~wyIÚp_jA;tVpˆy aâøl◊w
€h‰nSoÅn a…wâh◊w c∏Å…gˆn Is. 53:7
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:wøm`Dl oÅg¶Rn y™I;mAo oAv¶RÚpIm MyYˆ¥yAj X®r∞RaEm ‹rÅz◊gˆn y§I;k Aj¡Ejwøc◊y y∞Im wëørwø;d_tRa◊w j$∂;qUl ‹fDÚpVvI;mIm…w
rRxôOoEm Is. 53:8
:wy`IpV;b h™Dm√rIm añøl◊w h$DcDo s∞DmDj_aøl lAo£ wy¡DtOmV;b ry™IvDo_tRa◊w w$ørVbIq ‹MyIoDv√r_tRa N§E;tˆ¥yÅw
Is. 53:9

:j`DlVxˆy wõødÎyV;b h™Dwh◊y XRp¶Ej◊w My¡ImÎy JKyâîrSaÅy oårz™R h¶Ra√rˆy w$øvVpÅn ‹MDvDa My§IcD;t_MIa y$IlTj`Rh
‹wøaV;kå;d X§EpDj hHÎwhyÅw Is. 53:10
:láO;bVsˆy a…wñh M™DtOnOwSoÅw My¡I;bår`Dl yäî;dVbAo qyöî;dAx qyñî;dVxÅy w#ø;tVoådV;b o$D;bVcˆy h∞Ra√rˆy ‹wøvVpÅn l§AmSoEm
Is. 53:11

s :Aoy`I…gVpÅy My™IoVvOÚpAl◊w a$DcÎn My∞I;bår_aVfEj ‹a…wh◊w h¡DnVmˆn My™IoVvOÚp_tRa◊w w$øvVpÅn ‹t‰w‹D;mAl hô∂rToRh
r°RvSa tAj#A;t ~ lDlDv q∞E;lAj◊y €MyIm…wxSo_tRa◊w My#I;bårDb wâøl_qR;lAjSa NfiEkDl Is. 53:12
Is. 52:13 ¶ Behold, my servant shall deal prudently, he shall be exalted and extolled, and
be very high.
Is. 52:14 As many were astonied at thee; his visage was so marred more than any man,
and his form more than the sons of men:
Is. 52:15 So shall he sprinkle many nations; the kings shall shut their mouths at him: for
that which had not been told them shall they see; and that which they had not heard shall
they consider.
Is. 53:1 ¶ Who hath believed our report? and to whom is the arm of the LORD revealed?
Is. 53:2 For he shall grow up before him as a tender plant, and as a root out of a dry
ground: he hath no form nor comeliness; and when we shall see him, there is no beauty
that we should desire him.
Is. 53:3 He is despised and rejected of men; a man of sorrows, and acquainted with grief:
and we hid as it were our faces from him; he was despised, and we esteemed him not.
Is. 53:4 ¶ Surely he hath borne our griefs, and carried our sorrows: yet we did esteem him
stricken, smitten of God, and afflicted.
Is. 53:5 But he was wounded for our transgressions, he was bruised for our iniquities: the
chastisement of our peace was upon him; and with his stripes we are healed.
Is. 53:6 All we like sheep have gone astray; we have turned every one to his own way;
and the LORD hath laid on him the iniquity of us all.
Is. 53:7 He was oppressed, and he was afflicted, yet he opened not his mouth: he is
brought as a lamb to the slaughter, and as a sheep before her shearers is dumb, so he
openeth not his mouth.
Is. 53:8 He was taken from prison and from judgment: and who shall declare his
generation? for he was cut off out of the land of the living: for the transgression of my
people was he stricken.
Is. 53:9 And he made his grave with the wicked, and with the rich in his death; because
he had done no violence, neither was any deceit in his mouth.
Is. 53:10 ¶ Yet it pleased the LORD to bruise him; he hath put him to grief: when thou
shalt make his soul an offering for sin, he shall see his seed, he shall prolong his days,
and the pleasure of the LORD shall prosper in his hand.
Is. 53:11 He shall see of the travail of his soul, and shall be satisfied: by his knowledge
shall my righteous servant justify many; for he shall bear their iniquities.
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Is. 53:12 Therefore will I divide him a portion with the great, and he shall divide the
spoil with the strong; because he hath poured out his soul unto death: and he was
numbered with the transgressors; and he bare the sin of many, and made intercession for
the transgressors.
Who is this dRbRo, this servant? He is going to be very greatly exalted and put in a
very high place, 52:13; 53:12; it seems like he is, in the future, going to rule the world.
However, there was a time when people were astonished to look at him, because he
would be beaten so badly that he would not be recognized (52:14). This reminds me of
how Jesus was beaten and whipped and tormented before his crucifixion (cf. Matthew
26). It seems that many nations, many Gentiles (like me!) will be “sprinkled” by his
blood, Isaiah 52:13. We know that this verb, hzn in the Hiphil, is the technical term used
for the blood of the sacrificial offerings (see arqyw/Leviticus 4:6, 17; 5:9—pardon me if
I use the English book names, that is, “Leviticus” here—again, it is easier with my word
processor which is set to write in English, not in Hebrew). So Isaiah 52:13 tells us that
many Gentile nations will receive what they had not known of before, and be sprinkled
by the sacrificial blood of this servant. In contrast, as the prophet Isaiah looks at his
fellow Israelites, he laments that only a few of them will believe the report about the
servant (53:1). In 53:2, we have imagery identifying this servant as the Messiah, for
Isaiah had used the “root” image for the Messiah in Isaiah 11:1, 10. It seems to me like
the prophet indicates in 53:2 that the Messiah would not have everyone recognizing and
acclaiming him when he came at this first time mentioned in 52:13-53:12, but many
people would see nothing special or desirable in him and reject him (as those did who did
not believe the message about him, 53:1). Indeed, people in general despised and
rejected him, 53:3. However, in line with the image of the Messiah sprinkling many
nations with his blood, mentioned in 52:15, 53:4-6 states that he would be a
substitutionary sacrifice, bearing our sins in a way similar to the way the animal
sacrifices did for those that offered them (or, actually, in my view, the animal sacrifices
all pointed forward to this one great sacrifice described in Isaiah 52:13-53:12, and that is
why God allowed the temple to be destroyed and animal sacrifice to cease in A. D. 70
after Jesus came). This servant, the Messiah, would be struck down by God for our
transgressions, when the Holy One would lay all our sins upon him. We find out in
Isaiah 53:6 that we have all sinned and gone astray from God, but God would lay all our
sins on the servant in this passage, the Messiah, when he would be a sacrifice for our sins.
We find out in v. 7 that there would be a time when he would be oppressed and afflicted,
but would remain silent. This reminds me of what happened at Jesus’ trial before his
death, Mark 14:55-60 & John 19:9-10 (By the way, if you have never read an account of
the Lord Jesus’ life, you can get a free New Testament at
http://faithalonesaves.googlepages.com/salvation or by calling (510) 223-9550/8721 and
asking for one):
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55 And the chief priests and all the council sought for witness against Jesus to put him to
death; and found none. 56 For many bare false witness against him, but their witness
agreed not together. 57 And there arose certain, and bare false witness against him,
saying, 58 We heard him say, I will destroy this temple that is made with hands, and
within three days I will build another made without hands. 59 But neither so did their
witness agree together. 60 And the high priest stood up in the midst, and asked Jesus,
saying, Answerest thou nothing? what is it which these witness against thee? . . .
9 And went again into the judgment hall, and saith unto Jesus, Whence art thou? But
Jesus gave him no answer. 10 Then saith Pilate unto him, Speakest thou not unto me?
knowest thou not that I have power to crucify thee, and have power to release thee?
In Isaiah 53:8, we find out that the Messiah will be “cut off,” that is, put to death,
removed from the land of the living, for the sins of God’s people. We know that the verb
“cut off” (rzg) in the Niphal is used elsewhere of people being killed (cf. My;IlIh;Vt/Psalm
88:6 (English 88:5)), and the specific statement that this servant would be “cut off” MyYˆ¥yAj
X®r∞RaEm, from the land of the living is very clear. When this servant is killed, he will die
with the wicked, but be with the rich as well. This reminds me of how Jesus died
between two wicked thieves (Luke 23:33) but was buried in the tomb of a rich man
named Joseph of Arimathea (Matthew 27:57-60):
Luke 23:33 And when they were come to the place, which is called Calvary, there they
crucified him, and the malefactors, one on the right hand, and the other on the left.
Matthew 27:57 When the even was come, there came a rich man of Arimathaea, named
Joseph, who also himself was Jesus’ disciple: 58 He went to Pilate, and begged the body
of Jesus. Then Pilate commanded the body to be delivered. 59* And when Joseph had
taken the body, he wrapped it in a clean linen cloth, 60* And laid it in his own new tomb,
which he had hewn out in the rock: and he rolled a great stone to the door of the
sepulchre, and departed.
We know that although the Messiah would die in this manner, he nevertheless
was innocent—he had not sinned, never having any deceit in his mouth. 1 We find out in
53:10 that the Messiah would be made an offering for sin. So he is clearly going to die,
from these passages—but Isaiah goes on to tell us that he will prolong his days, prosper,
and see blessings on his people after his death, 53:10-11, seeing the suffering that he
went through and being satisfied that he suffered it, 53:11. The only way I can see that
someone can die and then prolong his days and be satisfied with the sufferings he
1

By the way, someone told me once that this passage was not about the Messiah, but about the
entire nation of Israel. I have a really hard time understanding that—all Israel went astray and sinned and
then the sins of Israel were laid on someone else, Isaiah 53:4-6—but someone else was Israel??? And here,
would Isaiah contradict what he has said in the rest of his book, where he mentions how Israel had sinned
so many times (Isaiah 1:4, etc.), to here say that the nation had never had any deceit in its mouth? This
view does not seem to make sense to me at all. Furthermore, to say this is not the Messiah does not even
deal with the fact that the root metaphor, 53:2, mentioned in the chapter shows this is the Messiah, etc. I
just can’t go through the entire passage phrase by phrase and make the text make sense if it is all about the
nation of Israel, not the Messiah.
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endured is if he were to rise from the dead—so it looks to me like Isaiah 53:10-11 tells us
that the Messiah will rise from the dead after he is made an offering for sin. Finally,
53:12 tells us that by knowing the Messiah, by the knowledge of him, many people will
be made righteous before God by the Messiah’s righteousness; the Messiah will bear
their sins in his substitutionary, sacrificial death and many who come to know him will be
saved, not because of their righteous acts, but because of the Messiah’s righteousness
making them righteous, and the Messiah’s death paying for their sins:

:láO;bVsˆy a…wñh M™DtOnOwSoÅw My¡I;bår`Dl yäî;dVbAo qyöî;dAx qyñî;dVxÅy w#ø;tVoådV;b
It seems to me that our God is clear that our sins are not atoned for by our own righteous
actions, but by blood washing away our sins, and that the Messiah’s blood is what does it.
This is how Leviticus 17:11 seems to me to fit in; “it is the blood that maketh an

r`EÚpAk◊y vRp¶R…nA;b a…wäh Mñ∂;dAh_y`I;k, and the Messiah’s blood will
sprinkle many and they will be made righteous (qyñî;dVxÅy) before God because of it, as
atonement for the soul,”

Isaiah 53:10-12 tells us.
While we are certainly to strive to obey God’s Law, we cannot be saved from our
sins by our obedience, because we are all sinners and fall far short of what He commands
us (as even Isaiah 53:6 states). We also know that “there is not a just man upon earth,
that doeth good, and sinneth not” (Ecclesiastes/ tRl∞RhOq 7:20; cf. Jeremiah 17:9, “The
heart is deceitful above all things, and desperately wicked: who can know it?” Isaiah
64:6, “But we are all as an unclean thing, and all our righteousnesses are as filthy rags;
and we all do fade as a leaf; and our iniquities, like the wind, have taken us away,”
Genesis/ tyvarb 6:5, “And GOD saw that the wickedness of man was great in the
earth, and that every imagination of the thoughts of his heart was only evil continually,”
“there is no man that sinneth not,” 1 Kings/ a Myklm 8:46). Rather, just as Abraham
was reckoned righteous by faith, not by works, so should we receive the righteousness of
the Messiah by faith:
:há∂q∂dVx wäø;l Dh¶RbVvVjÅ¥yÅw h¡DOwhyèA;b N™ImTaRh◊w Gen. 15:6
Gen. 15:6 And he believed in the LORD; and he counted it to him for righteousness.
I believe this idea is well stated in the New Testament book of Romans (3:28-4:8):
Rom. 3:28 Therefore we conclude that a man is justified by faith without the deeds of the
law. 29 Is he the God of the Jews only? is he not also of the Gentiles? Yes, of the
Gentiles also: 30 Seeing it is one God, which shall justify the circumcision by faith, and
uncircumcision through faith. 31 Do we then make void the law through faith? God
forbid: yea, we establish the law. 4:1 What shall we say then that Abraham our father, as
pertaining to the flesh, hath found? 2 For if Abraham were justified by works, he hath
whereof to glory; but not before God. 3 For what saith the scripture? Abraham believed
God, and it was counted unto him for righteousness. 4 Now to him that worketh is the
reward not reckoned of grace, but of debt. 5 But to him that worketh not, but believeth on
him that justifieth the ungodly, his faith is counted for righteousness. 6 Even as David
also describeth the blessedness of the man, unto whom God imputeth righteousness
without works, 7 Saying, Blessed are they whose iniquities are forgiven, and whose sins
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are covered. 8 Blessed is the man to whom the Lord will not impute sin [see Psalm 32:13].
Finally, Isaiah 53:12 tells us that the Messiah will return after he rises from the
dead to rule, and in the meantime he will intercede for those who have been saved by his
death, just like the High Priest would intercede for Israel, as recorded in the Torah. Of
course, the Hiphil of ogp can mean a variety of things, but it is used of interecession
when employed with a preposition, as it is in Isaiah 53:12, in Jeremiah 36:25 (cf. Isaiah
59:16, etc.), and we know that the Messiah will be a priest (Psalm 110:4).
Thus, it appears to me that the prophet Isaiah tells us that the Messiah would die
as a sacrifice for our sins, rise again, and come a second time, and describes various
details of what would happen to the Messiah that fit in with what happened to Jesus. I
would very much like to find out how I am off if I am not interpreting the passage
correctly, and how my study of it is inaccurate, if it is so.
Similarly, I have noticed that Micah 5:1 (English 5:2) states:

‹twøyVh`Il ‹ryIoDx hDt#∂rVpRa MRj∞Rl_ty`E;b hD;tAa◊w
:M`Dlwøo y¶EmyIm M®dä®;qIm wy¶DtOaDxwøm…w l¡Ea∂rVcˆyV;b l™Evwøm twñøyVh`Il a$Ex´y y∞Il ‹ÔKV;mIm h$∂d…wh◊y y∞EpVlAaV;b
But thou, Bethlehem Ephratah, though thou be little among the thousands of Judah, yet
out of thee shall he come forth unto me that is to be ruler in Israel; whose goings forth
have been from of old, from everlasting.
Does this not state that the Messiah would come from Bethlehem, and that he has
existed from “everlasting,” from “days of eternity”?2

2

MDlwøoEm

It is true that
is not restricted to a designation of absolute eternality (cf. Joshua 24:2, etc.),
but is often used in this sense in Scripture: “Blessed be the LORD God of Israel for ever and ever
(
). And all the people said, Amen, and praised the LORD” (1 Chronicles 16:36);
“Wherefore David blessed the LORD before all the congregation: and David said, Blessed be thou, LORD
God of Israel our father, for ever and ever (
)” (1 Chronicles 29:10); “Then the
Levites, Jeshua, and Kadmiel, Bani, Hashabniah, Sherebiah, Hodijah, Shebaniah, and Pethahiah, said,
Stand up and bless the LORD your God for ever and ever (
): and blessed be thy
glorious name, which is exalted above all blessing and praise” (Nehemiah 9:5); “thou, O LORD, art our
father, our redeemer; thy name is from everlasting ( M™Dlwøo`Em)” (Isaiah 63:16); “I cause you to dwell . . . in

M¡DlOoDh d∞Ao◊w M™DlwøoDh_NIm

M`Dlwøo_dAo◊w M™DlwøoEm

M¡DlwøoDh_dAo M™DlwøoDh_NIm

M`Dlwøo_dAo◊w M™Dlwøo_NImVl

the land . . . for ever and ever (
)” (Jeremiah 7:7—this includes eternity on the new
earth, Revelation 21:1); “Remember, O LORD, thy tender mercies and thy lovingkindnesses; for they have
been ever of old (
)” (Psalm 25:6); “Blessed be the LORD God of Israel from everlasting,

hD;m`Eh M∞DlwøoEm y™I;k
and to everlasting (M#DlwøoDh d¶Ao◊w MDlwøoDh`Em)” (Psalm 41:13); “Before the mountains were brought forth, or
ever thou hadst formed the earth and the world, even from everlasting to everlasting (M#DlwøoŒ_dAo M¶DlwøoEm),
thou art God” (Psalm 90:2); “Thy throne is established of old: thou art from everlasting (M∞Dlwøo`Em)” (Psalm
93:2); “But the mercy of the LORD is from everlasting to everlasting (MDlwøoœ_dAo◊w M∞DlwøoEm) upon them

that fear him, and his righteousness unto children’s children” (Psalm 103:17); “Blessed be the LORD God
of Israel from everlasting to everlasting (
): and let all the people say, Amen.
Praise ye the LORD” (Psalm 106:48).

M#DlwøoDh dWAo◊w —M°Dlwøo§Dh_NIm
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Indeed, it seems to me that Micah 5:2 is not alone in stating that the Messiah, born
in Bethlehem, was uncreated and existed in eternity past when only God was around. It
seems to me that within the unity of the one and only God, we yet have statements that
establish a kind of personal distinction in Him. We know beyond any question that there
is only one God, as the Shema tells us. Yet God Himself is the speaker in Zechariah
12:4-10, and in Zechariah 12:10 He states:

…wfy¶I;bIh◊w MyYˆn…wnSj∞At◊w ‹NEj Aj…wûr MÊ#AlDv…wr◊y b∞Evwøy — l∞Ao◊w dy˝ˆw∂;d ty°E;b_lAo ·yI;tVkApDv◊w
:rwáøkV;bAh_l`Ao r¶EmDhV;k wy™DlDo r¶EmDh◊w dy$IjÎ¥yAh_lAo ‹dEÚpVsImV;k wy#DloD …wêdVpDs◊w …wró∂q∂;d_rRvSa t∞Ea y™AlEa

Zech.
12:10 And I will pour upon the house of David, and upon the inhabitants of Jerusalem,
the spirit of grace and of supplications: and they shall look upon me whom they have
pierced, and they shall mourn for him, as one mourneth for his only son, and shall be in
bitterness for him, as one that is in bitterness for his firstborn.
Why is it that God is speaking, but He can say that Israel pierced Him? Did God
ever take a body that can be looked upon and pierced?
Or note in Isaiah 50:1-6 that God is again speaking (see v. 1), but in v. 2 He says that He
will come to Israel, and in v. 3-4 God says that the Lord God, hGˆOwOh◊y y∞DnOdSa gives Him
things, and then in v. 6 God says:

:qíOrÎw twäø;mIlV;kIm yI;t√r$A;tVsIh aâøl ‹yÅnDÚp My¡If√ráOmVl y™AyDjVl…w My$I;kAmVl yI;t∞AtÎn ‹yˆw´…g

Is. 50:6

Is. 50:6 I gave my back to the smiters, and my cheeks to them that plucked off the hair: I
hid not my face from shame and spitting.
Did God ever have a back, cheeks, and a beard that was plucked off and spat
upon? This reminds me of Isaiah 52:13-53:12, which we looked at before, and of
Matthew 26:67-68:
67* Then did they spit in [Jesus’] face, and buffeted him; and others smote him with the
palms of their hands, 68 Saying, Prophesy unto us, thou Christ, Who is he that smote
thee?
One who reads the Torah and the Prophets and Writings will notice that while
there is obviously one and only one God, yet there is someone called the Messenger of
the LORD (h¢DOwh◊y JKªAaVlAm) who is also called God! Note in Genesis/tyvarb 16:7-10,
Hagar sees this Messenger (sometimes translated angel, as the word angel means
messenger) of the LORD, and concludes that she has seen God because she has seen this
Messenger (16:13). Note that the LORD was in the burning bush when He spoke to
Moshe/Moses, but it was the h¢DOwh◊y JKªAaVlAm in the bush (hlaw /Exodus 3:2-15). Jacob,
after wrestled with the Messenger appearing like a man, said, “I have seen God face to
face, and my life is preserved” (Genesis 32:30). Note how in Genesis 18-19, three “men”
came to Abraham, but they were two angels and then the Lord Himself, who Abraham
talks with face to face. While the LORD is in heaven, He also was talking with Abraham
in a separate personal distinction (Genesis 19:24). In Joshua 5:13-6:2, Joshua sees a
“man,” who he then realizes is the Captain the LORD’s armies, but then this Man
identifies Himself as the LORD Himself in Joshua 5:15 (cf. Exodus 3:5), and when the
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Man speaks it is the LORD Himself speaking (Joshua 6:2ff.). It seems to me like within
the one and only God we have three distinctions, so that the Lord can be speaking, as in
Isaiah 48:1-16, but say that the Lord and His Spirit have sent Him:
‹vaørEm aôøl taGøz_…woVmIv y∞AlEa …w¬b√rIq Is. 48:16

p :wáøj…wr◊w yˆn™AjDlVv h¢Iwh◊y yªDnOdSa h#D;tAo◊w yˆn¡Da M∞Dv ;h™DtwøyTh t¶EoEm yI;t√r$A;bî;d rRt∞E;sA;b
16 Come ye near unto me, hear ye this; I have not spoken in secret from the beginning;
from the time that it was, there am I: and now the Lord GOD, and his Spirit, hath sent
me.
Do we have, within the unity of the one and only God, personal distinctions? I
believe that when the New Testament states that “there are three that bear record in
heaven, the Father, the Word [Son], and the Holy Ghost: and these three are one” and
speaks of “the Father, and of the Son, and of the Holy Ghost” as the one God (1 John 5:7;
Matthew 28:19), it is not teaching anything new, but something that already had a basis
in the revelation given to Moshe/Moses and the prophets. This is why the one God can
call Himself a “we/us” (Genesis 1:26; 3:22; 11:7; etc.). I have heard people say that this
is just God speaking to the angels—but in Genesis 1:26 it is Him as the Creator, He who
makes man, who says “us.” The angels did not create us—God alone did this, and we are
in the image of God, not of the angels (Genesis 1:27; 9:6). What would be your view of
these passages about personal distinctions within the one and only God?
I don’t want to overwhelm you with questions, so I’ll ask only one more. (I really
like, though, talking about and discussing the Word of God! What better thing could we
do? We are to talk of the Word in our house, when we lie down, when we rise up, etc.
because we love Him, Myrbd /Deuteronomy 6:4-7). In studying the book of laynd
/Daniel, I came across this prophecy in chapters 9:24-27, which seem to me to indicate
the exact year, and even the exact month and day, when the Messiah would come (pardon
the order of the Hebrew on my word processor—it got reversed, etc. and I’m not sure
how to easily fix it):

NwâøzDj ‹MO;tVjAl◊w My¡ImDláOo q®d∞Rx ay™IbDhVl…w N$OwDo r∞EÚpAkVl…w [‹taDÚfAj] twøaDÚfAj [M§EtDh][Vl][…w]
MO;tVjAl…w oAv%RÚpAh a°E;lAkVl ÔK#Rv√d∂q ry∞Io_lAo◊w —∞ÔKV;mAo_l`Ao JK¶A;tVj‰n My%IoVbIv My°IoUbDv Dan. 9:24
:My`Iv∂dá∂q v®dõOq AjäOvVmIl◊w ay$IbÎn◊w
:My`I;tIoDh qwäøxVb…w X…w$rDj◊w bwâøj√r ‹hDt◊nVbˆn◊w ‹b…wvD;t MˆyGÅnVv…w My∞IÚvIv MyfiIoUbDv◊w h¡DoVbIv My™IoUbDv
dyYˆgÎn Ajy∞IvDm_dAo ‹MÊ‹AlDv…wír◊y twôønVbIl◊w ‹byIvDhVl r#Db∂d a∞DxOm_NIm l%E;kVcAt◊w o°ådEt◊w Dan. 9:25
:twáømEmOv tRxä®rTj‰n h$DmDjVlIm Xâéq ‹dAo◊w PRf$RÚvAb wâø…xIq◊w ‹aD;bAh dy§IgÎn M∞Ao tyIjVvÅyfl v®d%O;qAh◊w
ry°IoDh◊w wóøl Ny∞Ea◊w Ajy™IvDm tñérD;kˆy MˆyYÅnVv…w My∞IÚvIv ‹MyIoUbDÚvAh yôérSjAa◊w Dan. 9:26
p :M`EmOv_lAo JK™A;tI;t h$Dx∂rTj∞Rn◊w ‹hDlD;k_dAo◊w M$EmOvVm ‹MyIx…w;qIv P§AnV;k l°Ao◊w h#Dj◊nIm…w jAb∞Rz —
ty∞I;bVvÅy Ao…w%bDÚvAh y°IxSjÅw d¡DjRa Ao…wâbDv My™I;bårDl työîrV;b ry¶I;b◊gIh◊w Dan. 9:27
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24 Seventy weeks are determined upon thy people and upon thy holy city, to finish the
transgression, and to make an end of sins, and to make reconciliation for iniquity, and to
bring in everlasting righteousness, and to seal up the vision and prophecy, and to anoint
the most Holy. 25 Know therefore and understand, that from the going forth of the
commandment to restore and to build Jerusalem unto the Messiah the Prince shall be
seven weeks, and threescore and two weeks: the street shall be built again, and the wall,
even in troublous times. 26 And after threescore [score=20; “threescore” = 60] and two
weeks shall Messiah be cut off, but not for himself: and the people of the prince that shall
come shall destroy the city and the sanctuary; and the end thereof shall be with a flood,
and unto the end of the war desolations are determined. 27* And he shall confirm the
covenant with many for one week: and in the midst of the week he shall cause the
sacrifice and the oblation to cease, and for the overspreading of abominations he shall
make it desolate, even until the consummation, and that determined shall be poured upon
the desolate.
I believe that the English translation I have copied from the traditional English
Bible is accurate. I have talked about this with someone before who said it was not, and I
have dealt with various arguments that it is not accurate. I have cut and pasted below
what the objections were that the person who I discussed this passage with before made
to the translation above in the King James Version (KJV). The discussion is in smaller
print and in smaller margins so that, if you don’t have the same objections that this
person had, you can skip it and get to the analysis of the meaning of the passage below it.
1.) Is the KJV correct in translating “seven weeks, and threescore and two weeks,” or is it really
“seven weeks; and for sixty two weeks....”?
a.) To divide the weeks changes the Hebrew. To say “and for sixty two weeks” is to add to
Scripture. The word “for” is not there. The only thing dividing the seven weeks and the sixty two
weeks is w, meaning “and.”
b.) One might object that one needs to add the word “for” and divide the two sets of weeks,
although the word is not there, because the athnach, a disjunctive Hebrew accent (of which there
are a variety in every verse in the Bible) is under the word “weeks” in “seven weeks.” However,
this does not follow:
I.) Ancient translations, such as the LXX (Greek Old Testament; translated before Jesus Christ’s
day), as well as Theodotion, the Syriac, and the Vulgate all make the sixty nine weeks continuous.
So does the King James Bible, as well as versions such as the Douay, American Standard,
Berkeley, Jerusalem Bible, New American Standard, etc. To assert that people before Christ’s day
in the LXX mistranslated this verse to make it a prophecy of Him is ridiculous. To assert that the
body of ancient versions and modern Bible versions all mess it up is an amazing assertion of
universal mistranslation among those who disagree with each other on all kinds of theological
issues and certainly did not get together to form some sort of conspiracy to mistranslate this verse.
The minority of modern versions that mistranslate the verse and make the seven weeks
noncontinuous with the sixty two weeks generally do so because they want to destroy this
prophecy of Jesus Christ, not because of the necessities of Hebrew grammar, which, as we saw in
a., does not support this distinction.
II.) An atnach is sometimes places where one would not normally expect it. “In cases of
specification, we often find the proper logical or syntactical division— particularly the latter—
neglected, and the main musical pause introduced between the details or particulars given.
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Distinctness of enunciation, and emphasis (where necessary), were thus secured. the pause was
introduced where it seemed likely to be most effective. Thus the logical division is disregarded:...
Syntactical clauses are treated in the same way, and subject, object, & c. are cut in two— or
members that belong together, separated— by the dichotomy. (A logical pause may occur in the
verse or not).2 A number of instances of this can be adduced. for example, Numbers 28:19:
“And ye shall offer a burnt-offering unto the LORD, two young bullocks and one ram (athnach),
and seven he-lambs of the first year; they shall be unto you without blemish.” Also cf. Gen 7:13,
25:20, Ex 35:23, Lev 16:2, Is 49:21, 66:19. To try to use the atnach in Daniel 9:25 to change what
the actual Hebrew text says is unjustified. cf. also Gesenius’ Hebrew Grammar, ed. E. Kautzch,
trans. Cowley, 2nd. ed, Oxford, 1910), pg. 58, footnote #2: “At the same time it must not be
forgotten that the value of the accent as a mark of punctuation is always relative; thus, e. g.,
athnach as regards the logical structure of the sentence may at one time indicate a very important
break (as in Gen 1:4); at another, one which is almost imperceptible (as in Gen 1:1).” Note that in
Genesis 1:1 the athnach is under Eloheim (God), and does not even receive a comma in the
English text!
c.) It makes no sense to divide the seven weeks and the sixty two weeks. This would mean that it
took 434 years to build the “street... and the wall,” (9:25) which does not fit history at all and
demolishes the context.
d.) It is clear that the Messiah comes after the sixty and two weeks from v. 26, so v. 25 means that
it is the same period.
e.) The city and the sanctuary were destroyed in the generation when the Jesus the Messiah was
cut off, but not for Himself, but there is nothing otherwise that even comes close to making sense
of this if you divide the seven from the sixty two weeks.
f.) The first seven weeks, or 49 years, are probably either set apart because it actually took that
long to restore Jerusalem from being a ruin to a thriving city (which would justify the mention of
rebuilding the “street” alongside the wall; the word “street” has special reference to breadth, and
so a wide street, marketplace, or other place of similar concourse would be in view, implying a
restoration of the city to her former state— or, perhaps, prophetic revelation ceased at the end of
the first seven weeks with the completion of the book of Malachi. The former position seems to
be better in the context.
g.) It is very difficult to make the text mean anything at all if you divide the seven weeks and the
sixty two weeks. The only reason you would do this is if you desperately want to avoid
concluding that Jesus of Nazareth is the Messiah of Israel, and don’t plan to let Hebrew grammar
or the plain meaning of the context stop you.
2.) Two anointed ones, or One who is the Messiah the Prince?
a.) Since the seven weeks and the sixty two weeks form one period, not two, the possibility that
the Messiah/Anointed One of v. 25 and the Messiah/Anointed One of v. 26 are different is
eliminated.
b.) It is plain in context that the Anointed One/Messiah of v. 25 and of v. 26 is the same person.
To make this anything else makes no sense at all, charges Daniel with error, and smashes history.
The only reason one would cut the verses in pieces like this is if he desperately wishes to avoid the
conclusion that Jesus is the Messiah. Attempts to interpret the whole text which try to make the
Anointed One/Messiah of v. 25 different from the One of v. 26 fail miserably.
c.) Why “the Messiah the Prince” is a better translation than “an anointed one, a prince.”
I.) The word “Messiah” means “anointed one.” The Messiah is simply a very special Anointed
One, whom the others who bore this title were types of. The priests were “anointed” because they
foreshadowed Jesus Christ, the Anointed One or Messiah; David also typified Him, as did
Solomon, etc. 1 Sam 2:10, 35, Ps 2:2, etc. also refer to Jesus Christ as the Anointed or the
Messiah. In 1 Sam 2:10, His exaltation is the song of Hannah (for He was the object of her saving
faith); in 2:35, if the priest are to “walk before mine anointed for ever,” more than simply the
kingly line of Israel must be in view; and in Psalm 2, the Anointed One must be the Messiah, and
not just king David, because all the unconverted and wicked men and their kings do not take
counsel against king David, nor are they under his “bands” and “cords” (v. 1-3), but the wicked
and their kings are certainly all against the Lord and His Messiah, and they are under His “bands”
and “cords.” King David did not ask for or get “the uttermost parts of the earth” for his possession
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(v. 8), but the Messiah, the Son of God in Psalm 2 (cf. Dan 3:25), will. Nor did David break with
a rod of iron and dash in pieces like a potter’s vessel nations that he never conquered at the
uttermost parts of the earth (v. 9). Nor is it true that all the kings of the earth needed to tremble
before David, and “Kiss the Son, let He be angry, and ye perish from the way, when His wrath is
kindled but a little.” (v. 12). Most of the kings of the earth had no idea who David was; what was
he to the king of China, or even of Babylon, or Egypt, etc.? They certainly did not need to worry
that they would perish if they kindled his wrath but a little. But all the kings of the earth do need
to fear the Son of God, the Messiah. Furthermore, “Blessed are all they that put their trust in
Him” (v. 12) is ridiculous if it were to refer to David; the Bible consistently says that we should
not trust in fallible men, but in the Lord our God. How could all be blessed by trusting in David?
This would contradict the rest of the Bible. However, both the Old and New Testaments teach
salvation by trusting in the Son of God, Jesus Christ, the Messiah. All who trust in Him are
blessed, for they are saved by faith alone, not by works, just as Abraham was saved by faith alone
(Gen 15:6), not by works. So it is clear that the Anointed in Scripture can refer to the Great
Anointed One, the Messiah. That it does so in Dan 9:25-26 is clear from the associated word
“Prince.” This refers to Christ, the son of David, in Is 55:4 (KJV “leader”) as well. Daniel 9:25 is
the only place where the words “Anointed One/Messiah” and “Prince/Ruler” are found together
and used of the same individual. This is not any old anointed one; it is the Messiah, the Prince.
II.) “the Messiah, the Prince” is a better translation than “an anointed one, a prince.” Hebrew does
not have a definite and an indefinite article; it simply has an article, h. The use of this article
usually means nouns are definite, and dygn xyvm does indeed not have this article. However, to
say that this means that the two words are indefinite does not follow. If it is adding words to say
“the” Messiah, “the” Prince, it is also adding words to say “an” Anointed One, “a” Prince, for
Hebrew has no indefinite article to correspond to the words “a/an,” and so such a word is not
found in the text. The lack of the he does not necessarily mean that the words are indefinite. And,
since a noun without an article “is definite if it is definite in itself, [like]... a title... [or] a common
noun that has acquired the value of a proper noun,” (pg. 187-188, A Biblical Hebrew Reference
Grammar, C. van der Merwe, J. Naude, & J. Kroeze, Sheffield, England: Sheffield Academic
Press, 2000), the requirements of grammar make the translation “the Messiah the Prince” far
superior to “an anointed one a prince” here. It is both a title, and the word mashiach is a common
noun that acquires the value of a proper noun. Compare “Omri, the captain of the host” (1 Kings
16:16), where neither “captain” nor “host” have a he to indicate they are definite (Heb abu-rs
yrme) , but their status as titles makes them so. cf. 1 Sam 2:8, “the world,” for an instance of a
common noun made definite because of its acquisition of proper noun value, despite the lack of a
h. To say that the KJV is in error in its translation here is either to indicate a lack of
understanding of Biblical Hebrew or intentional dishonesty with the text by one who refuses to
accept that the Messiah the Prince is Jesus of Nazareth.
—who are “the people of the prince that shall come?” The people are the Romans, the 4th empire
of Daniel 2 + 7, and the prince the coming Antichrist. The “prince that shall come” of v. 26 is the
one who confirms the covenant in v. 27. It is not Jesus Christ, and cannot be any other good man,
because his people destroy Jerusalem and the sanctuary. It is not Christ because he never
“confirmed” an already-existing covenant, never broke such a covenant, and while His death did
render animal sacrifices inoperative it did not cause them to cease immediately; men continued to
sacrifice until the City was destroyed in A. D. 70. The one in view in v. 27 causes the sacrifices to
cease in the midst of the 70th week. The person in view in Daniel 9:27 correlates very well with
the wicked person of Dan 7:25, who there “changes times and laws” for “a time and times and the
dividing of time,” that is, for a year, two years, and half a year, or 3 1/2 years, exactly the same
length of time as the one in Dan 9:27 changes times and laws by causing the sacrifice and oblation
to cease; half of a “week” of seven years is also 3 1/2 years. Notice also Dan 12:7, which also
describes the second half of Daniel’s 70th week as “a time, times, and an half,” and indicates that
this time period will be associated with a bodily resurrection (Dan 12:2)— which is certainly still
future!
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-It is necessary that a gap exists between the end of the 69th week and the commencement of the
70th week both because the city and sanctuary are destroyed after the 69th week, but are around
again in the 70th week (v. 27), because there is a huge amount of information between the last
mention of the 69th week and the first mention of the 70th week, and because an examination of v.
24, which states what will happen at the end of the 70 weeks, is clearly yet future. Jews and
Jerusalem still sin, so the transgression is not yet finished; permanent reconciliation for iniquity
has not yet happened; sins are not brought to an end; it is obvious that the world is not ruled by
an everlasting righteousness; all vision and prophecy in Daniel (and elsewhere) has not yet been
“sealed up” or fulfilled (cf. Dan 12:4, 9, only other appearances of Mtx in Daniel, transl. “seal”
and “sealed”), and the Most Holy Place in the Temple is certainly not anointed (since there is no
temple yet at all, nor will the Shekinah glory enter there again until the Messiah’s Millennial
kingdom; cf. Ezek 43:1-4, chaps. 40-48). Also, the Messiah is cut off “after” the sixty ninth week,
not “during” the seventieth week. This provides even more proof that there is a gap.
ADDENDUM: DEFENCE OF “NOT FOR HIMSELF” IN Daniel 9:26.
Hebrew wl Nya appears in 21 places in the OT. Similar uses include De 12:12, 14:27, 29. All
OT appearances: Ex 22:2,3 Le 11:10,12 Nu 27:4,8-10 35:27 De 12:12 14:10,27,29 25:5 Jud 11:34
Ec 4:8 Isa 8:20 55:1 Jer 49:1 Ho 8:7 Am 3:4, Jer 50:32 (with w). Clear evidence that wl can mean
“for himself”: see Lev 9:8, 16:6, 11, 17, Num 21:53, De 33:21, Jud 3:20, 6:31, 1 Sam 8:11,
(stopped here in the search: searched for phrase “for himself” in the KJV and then looked to see
what the Hebrew was. The majority of the times the phrase appeared in the ones I checked up to
the book of Kings– there were 32 total appearances of the phrase in English— the Hebrew was wl.
I didn’t bother looking at them all because I had a great many other things to get done and the
point was already proved.

Well, that’s the defense of the translation! Now, what does the passage tell us
about the Messiah? What I have written below is from a section of my composition on
the Internet, “The Book of Daniel: Proof that the Bible is the Word of God,” at
http://faithalonesaves.googlepages.com/salvation. The endnotes from this section are
pasted in at the end of this letter.
At the beginning of chapter nine, the prophet Daniel “understood by books the number of
the years, whereof the word of the LORD came to Jeremiah the prophet, that he would
accomplish seventy years in the desolations of Jerusalem” (Dan 9:2; cf. Jer 25:1, 11,
29:10, 2 Ch 36:21, Lev 26:34-35). He anticipated the upcoming end of this period of
judgment upon his people, and sought the Lord in fasting and prayer. God sent the angel
Gabriel to him, who both informed him of a coming “commandment to restore and to
build Jerusalem” (Dan 9:25), which necessarily involved the conclusion of the time of
judgment described by Jeremiah, and outlined the course of future history for the holy
city and the world under the rubric of a greater and then future “seventy.” Daniel
learned:
24 Seventy weeks are determined upon thy people and upon thy holy city, to
finish the transgression, and to make an end of sins, and to make reconciliation for
iniquity, and to bring in everlasting righteousness, and to seal up the vision and
prophecy, and to anoint the most Holy. 25 Know therefore and understand, that
from the going forth of the commandment to restore and to build Jerusalem unto
the Messiah the Prince shall be seven weeks, and threescore and two weeks: the
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street shall be built again, and the wall, even in troublous times. 26 And after
threescore and two weeks shall Messiah be cut off, but not for himself: and the
people of the prince that shall come shall destroy the city and the sanctuary; and
the end thereof shall be with a flood, and unto the end of the war desolations are
determined. 27 And he shall confirm the covenant with many for one week: and in
the midst of the week he shall cause the sacrifice and the oblation to cease, and for
the overspreading of abominations he shall make it desolate, even until the
consummation, and that determined shall be poured upon the desolate. (Daniel
9:24-27)
Verse twenty-four details the entire course of the seventy weeks. The following verse
separates them into an initial division of seven and a second grouping of sixty-two weeks,
while the final week is left without further mention until verse twenty-seven, where its
events are given in some detail. Verse twenty-six unfolds the events after the sixty-ninth
week but before the seventieth week. The first sixty-nine weeks of Daniel have been
historically fulfilled, as we shall shortly see, and we are currently in the time period
between the sixty-ninth week and the seventieth week of Daniel. The seventieth week of
Daniel 9:27 will cover the period of time described in Revelation 4-19, Daniel 11:3612:3, and other passages; however, since yet unfulfilled prophecy does not prove the
infallibility of Scripture, we will focus on the historical fulfillment of the first sixty-nine
weeks.
Before detailed examination of this prophecy in Daniel nine can begin, the nature
of the “weeks” must be determined. A variety of factors evidence that the “weeks” of
this text are weeks of years, rather than seventy literal weeks, a period of one year and a
few months. Daniel had just inquired of God about a period of seventy years (9:2), which
suggests year-weeks. Furthermore, the events of 9:27 cover the final “week” of the
prophecy, but this “week” is really a seven year period, for half of it is said to be 42
months, or 1,260 days, namely, three and a half years long (Dan 7:25, Rev 11:2, 3, 12:6,
14, 13:5).i Since the seventieth “week” is seven years, it is reasonable to conclude that
the other sixty-nine “weeks” represent periods of seven years as well. Furthermore, the
Hebrew word translated “week” is the same word as that for the number “seven,” so that
one could translate Dan 9:25 as “from the going forth of the commandment to restore and
to build Jerusalem unto the Messiah the Prince shall be seven ‘sevens’ and threescore and
two ‘sevens.’” Also, Daniel 10:2-3, the only other reference to a “week” in Daniel,
immediately after the prophecy we are examining in 9:24-27, specifies in Hebrew a
“week of days” (KJV, “full weeks,” v.2, “whole weeks,” v. 3), distinguishing this literal
week from the year-weeks of this passage. The natural and reasonable interpretation of
Daniel 9:24-27 is that the passage deals with a period of seventy “sevens” of years, that
is, 70 x 7 = 490 years, so that the first sixty-nine “sevens” or “weeks” refers to a period of
483 years.
Daniel 9:25 informs us, then, that “from the going forth of the commandment to
restore and to build Jerusalem unto the Messiah the Prince” 483 years, the first sixty-nine
“weeks,” shall pass. The decree to restore and build Jerusalem, including “the street . . .
and the wall” (v. 25), issued by king Artaxerxes to Nehemiah in 444 B. C., is referred to
in the book of Nehemiah. This decree specifically refers to the restoration of the city
(Neh 2:3, 5) and its gates and walls (Neh 2:3, 8). A letter was written to Asaph which
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provided for material to be used specifically for the walls (Neh 2:8). The book of
Nehemiah discusses extensively the names and sections of the wall that various men
rebuilt (cf. Neh 3). Furthermore, the various attempts by the idolatrous enemies of Israel
to prevent the wall from being built, from contemptible mocking, to threatening to
assassinate Nehemiah, to threatening to attack the city and kill everyone building the
wall, so that “the half [built the wall] . . . and the other half of them held both shields, and
spears, and the bows, and the habergeons . . . they which builded the wall . . . every one
with one of his hands wrought in the work, and with the other hand held a weapon . . . for
the builders, every one had his sword girded by his side . . . half of them held the spears
from the rising of the morning till the stars appeared” (Neh 4:16-21), clearly fulfill Daniel
9:25’s statement “the street shall be built again, and the wall, even in troublous times.”
This decree fits the specifications of Daniel 9 exactly. No later decrees were issued by
Persian kings pertaining to the rebuilding of Jerusalem.ii We see, then, that Daniel
predicted that “the Messiah the Prince” (v. 25) would present Himself 483 years after the
decree of king Artaxerxes “to restore and to build Jerusalem” in 444 B. C.iii
The 483 years of Daniel’s prophecy are prophetic or Biblical 360-day years, not
modern solar years of 365 days.iv Several factors demonstrate this. First, a 360-day year
is used elsewhere in the Bible. Genesis 7:11 states that the flood of Noah began on the
17th day of the second month. Genesis 8:4 declares that the flood ended on the 17th day
of the seventh month, that is, exactly five months later. Genesis 7:24 and 8:3 indicate
that the duration of the flood was 150 days. Therefore five months equals 150 days, so
each month is 30 days, and a year is 360 days.v The New Testament demonstrates that
the years of Daniel 9 are 360 days long as a comparison of Revelation 12:6, 7, 14; 11:2,
3; 13:5 shows; these verses indicate that 1,260 days equals 42 months, which equal three
and a half years. Furthermore, since these verses specifically refer to the seventieth week
of Daniel (Daniel 9:27), indicating that the seventieth week is reckoned with 360 day
years, the other sixty-nine “weeks” are also naturally reckoned with 360 day years. In
addition, ancient India, Persia (in whose dominion the decree of Neh 2 was issued),
Babylonia and Assyria, Egypt, Central and South America, and China all had 360 day
years. Most had twelve 30 day months, and a few had eighteen twenty day months.
They then had a variety of ways to play “catch up” to make these years work out to solar
years. It was common, then, in ancient times to think of a 360 day year. The prophecy of
Daniel 9:24-27, then, predicted the Messiah the Prince 483 years of 360 days each after
the decree of Artaxerxes to restore and build Jerusalem in 444 B. C.
To figure out what year Daniel predicted “the Messiah the Prince,”vi all that
remains is simple calculation:
I.) Convert 483 prophetic (360 day) years to days: 483x360=173,880 days.
II.) Convert to solar years: 173,880 days ÷ c. 365.25 days per solar year =
173,880/365.25=476 solar years.
III.) Move forward 476 years from 444 B.C.: 444–476=-32 (A. D. 32).
IV.) Add one year since there was no year zero: 32+1= A.D. 33.
V.) The Old Testament predicted that the Messiah would be “cut off, but not for Himself”
in A. D. 33.
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We see that Daniel predicted that the Messiah would be “cut off, but not for himself”
(9:26) in A. D. 33. “Cut off” is a Biblical term for death (i. e, Genesis 9:11, Exodus
31:14) with the implication of the receipt of God’s curse. It was the perfect term to use to
predict Jesus Christ’s bearing the curse of God for the sins of the world on the cross (cf.
Isaiah 52:13-53:12; Galatians 3:10-14). The Messiah would die under God’s curse, but
“not for himself” (Daniel 9:26); He would die for the sake of others. The prophet Daniel
predicted, over 500 years in advance, that the Messiah would die in A. D. 33, the exact
year of the substitutionary death of Jesus Christ.vii
To predict the death of Jesus Christ to the year in this manner constitutes a truly
astonishing prophecy. However, Daniel’s prediction goes even beyond this. Artaxerxes’
decree would have been issued on March 5, 444 B. C.viii We proceed to crunch the
numbers with precision:
I.) Convert 483 prophetic (360 day) years to days: 483x360=173,880 days.
II.) Convert to solar years: 173,880 days ÷ exactly 365.24219878ix days per solar year =
476.06766299 years.
III.) Moving forward 476 years from 444 B. C. brings us to A. D. 33, since there is no
year zero, as mentioned before. This leaves us with 0.06766299 of a year, which is
24.713379244 days, since 0.06766299 x 365.24219878 = 24.713379244.
IV.) Rounding off, we have 25 days. Exactly 476 years after March 5, 444 B. C, when
the decree was issued, brings us to March 5, A. D. 33. Adding 25 days, one comes to
March 30 of A. D. 33 for the exact day the sixty-nine weeks concluded.
The sixty-nine weeks of the prophecy of Daniel 9 ended on March 30 of A. D. 33. This
is the exact day of Jesus Christ’s triumphal entry into Jerusalem, when He officially
presented Himself as the Messiah to Israel.x Zechariah 9:9 reads, “Rejoice greatly, O
daughter of Zion; shout, O daughter of Jerusalem: behold, thy King cometh unto thee: he
is just, and having salvation; lowly, and riding upon an ass, and upon a colt the foal of an
ass.” Christ, proclaiming Himself the King predicted in Zechariah, entered the city on
that day sitting upon a donkey while great crowds, knowing that He had recently raised
Lazarus from the dead (John 11; 12:12), shouted “Hosanna to the Son of David [a
Messianic title, Isaiah 11:1ff, 1 Chronicles 17:7-14, etc.]: Blessed is he that cometh in the
name of the Lord; Hosanna in the highest” (Matthew 21:9). Jesus’ entry in fulfillment of
Zechariah 9:9 asserted that He was the Messiah, and the crowds that came to meet Him
recognized and shouted agreement with His claim. When the Lord Jesus entered
Jerusalem that day when Daniel 9:25 was fulfilled, He “beheld the city, and wept over it,
saying, If thou hadst known, even thou, at least in this thy day, the things which belong
unto thy peace! but now they are hid from thine eyes. For the days shall come upon thee,
that thine enemies shall cast a trench about thee, and compass thee round, and keep thee
in on every side, and shall lay thee even with the ground, and thy children within thee;
and they shall not leave in thee one stone upon another; because thou knewest not the
time of thy visitation” (Luke 19:41-44). The Lord Jesus Christ, the all-knowing God,
knew that the sixty-nine weeks His servant Daniel had prophesied about ended that day;
He wept that Israel did not recognize it. He said to Jerusalem that this was “this thy day”
and “the time of thy visitation” because it was the exact day that the weeks of Daniel 9:25
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were finished. Daniel chapter nine predicted to the exact year and day of the presentation
of Jesus Christ to Israel as the Messiah.
Daniel predicted that “after” the sixty-nine weeks were over the Messiah would
be “cut off, but not for himself” (v. 26), referring to His substitutionary death. He then
states, “The people of the prince that shall come shall destroy the city and the sanctuary.”
The “prince that shall come,” whose “people” shall destroy Jerusalem and its sanctuary,
is the Antichrist,xi who is spoken of in 9:27, 11:36-45, 2 Thess 2:1-12, Rev 13, etc.
Daniel two and seven predicted that this future world ruler would arise from the fourth
world empire Daniel foresaw, Rome. Consequently, the “people of the prince that shall
come” are the Romans. Daniel predicted that the Romans would, after the Messiah was
cut off, “destroy the city and the sanctuary” (9:26). In A. D. 70 the Romans, responding
to a Jewish revolt, invaded and destroyed Jerusalem and leveled the temple. In Luke
19:41-44, immediately after Christ weeps over Jerusalem for not realizing that her “day,”
the end of the sixty-ninth week of Daniel, had arrived, He told the inhabitants of
Jerusalem: “Thine enemies shall cast a trench about thee, and compass thee round, and
keep thee in on every side, and shall lay thee even with the ground,” as judgment upon
the city for rejecting Him, and in fulfillment of Daniel 9:26. He predicted that the temple
would not have left “one stone upon another, that shall not be thrown down” (Mt 24:2,
Mr 13:2, Lu 21:6), and warned His disciples to flee out of Judea when Jerusalem would
be “compassed with armies . . . [for then] the desolation thereof is nigh . . . and they shall
fall by the edge of the sword, and shall be led away captive into all nations: and
Jerusalem shall be trodden down of the Gentiles . . . that all things which are written may
be fulfilled” (Lu 21:20-24). This prediction of Daniel, confirmed by Christxii as He
fulfilled the preceding section of the prophecy, took place exactly as stated.
Daniel chapter nine, over five hundred years beforehand, predicted that the
Messiah would come in A. D. 33, specifically on March 30. On March 30, A. D. 33,
Jesus Christ officially presented Himself as the Messiah to the nation of Israel. Daniel
then predicted that the Messiah would die a substitutionary death, which Jesus Christ did
four days later. After this, Daniel predicted that Jerusalem and the temple would be
destroyed by the Romans. This took place in A. D. 70. These predictions could not have
happened by chance. Nor can one say that the book of Daniel was composed after the
events of Daniel 9 took place; the book is written in sixth century Hebrew and Aramaic,
and was translated into Greek far before the fulfillment of Daniel 9—it is hard to translate
a book that has not yet been written—and we have Hebrew manuscripts of the book in
the Dead Sea Scrolls that were copied far earlier than the time these predictions were
fulfilled. The prophecies of Daniel 9 prove beyond any doubt that the Bible is indeed the
Word of the one true God.
Thus, it looks to me like Daniel 9:24-27 predicts that the Messiah would come on
March 30, A. D. 33, and that is the exact day that Jesus presented himself as the Messiah
by entering Jerusalem on a donkey in fulfillment of Zechariah 9:9. Furthermore, Daniel
9:24-27 predicts that the Messiah would have to come before the city of Jerusalem was
destroyed, as it was in A. D. 70 by the Romans. While I realize this analysis of the
passage has been somewhat lengthy, what alternative interpretation can be maintained
and make sense of the context? Could it possibly be sheer chance that Jesus presented
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himself as the Messiah on the exact day predicted by the prophet Daniel? Who else could
be the Messiah, if the Messiah needed to come before the city of Jerusalem was
destroyed?
-------, I would think that after the years you have studied already, and with your
desire to study to the depth required for being a Rabbi, you might be able to explain how
I am misinterpreting the texts above, Isaiah 52:13-53:12; Micah 5:2; Daniel 9:24-27; and
the others mentioned, if I am doing so. I believe you sincerely desire to follow the God
of Israel and do whatever He says in His Word—that is likewise my desire, out of love
for Him. Thus, I look forward to hearing what you have to say about these texts. Again,
I would also be happy to hear what someone else you know who is also devoted to the
study of the Scriptures would have to say. Thanks so much, -------, for reading through
this really long letter!
Your friend,

Thomas Ross

Endnotes to the Daniel 9:24-27 analysis:
i

1,260 days = 42 months of 30 days each = 3.5 years.
The decree mentioned in Daniel 9:25 cannot be the earlier pronouncement of
king Cyrus in 539 B. C. (2 Chronicles 36:22-23, Ezra 1:1-4, 6:3-5). Cyrus’ decree related
specifically to the rebuilding of the temple, and said nothing about the streets or walls of
Jerusalem. It is very clear that later, just before Artaxerxes’ decree, which actually set
the clock ticking on the Daniel 9 prophecy, “the wall of Jerusalem [was still] . . . broken
down, and the gates thereof . . . burned with fire” (Neh 1:3. cf. 2:13-14). Nor can it refer
to the decree of Darius of 519/518 B. C., because this just confirmed Cyrus’ original
decree and again specifically refers to the temple alone. (Ezra 5:3-6:12). Nor is the
decree of Artaxerxes to Ezra in 457 B. C. in view, for this decree related to the return of
more exiles with Ezra, the further enhancement of the temple and its accompanying
worship, and the appointment of civil leaders (Ezra 7:11-26), not to the restoration and
rebuilding of the streets and walls of Jerusalem, as Daniel 9 specifies. The decree of
Daniel 9 simply must be the 444 B. C. pronouncement of Artaxerxes.
iii
We can determine the date of this decree from the Biblical record. First, we
note that Nehemiah 1:1 states that Nehemiah heard of Jerusalem’s desolate conditions in
the month Chislev (November/December) in Artaxerxes’ 20th year. Later in Artaxerxes
20th year, in the month Nisan (March/April), he was granted permission to restore the
ii
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city and build its walls. To have Nisan after Chislev in the same year may seem strange
unless one realizes that Nehemiah was using a Tishri to Tishri (September/October)
dating method rather than the Persian Nisan to Nisan method. Nehemiah in this was
following the example of the kings of Judah earlier in their history (see The Mysterious
Numbers of the Hebrew Kings, Edwin R. Thiele, rev. ed.; Grand Rapids, 1965, pgs. 2830, 161). Secondly, we can establish the time of the commencement of Artaxerxes’ rule.
His father Xerxes died shortly after December 17, 465 B. C., and his son immediately
succeeded him. Since the accession-year system (in which the first year of a king’s reign
was reckoned from the first day of the following New Year, so that Artaxerxes’ 1st year
was considered to begin the first Nisan after December 17, 465 B. C.) was used, the first
year of Artaxerxes’ reign according to the Persian Nisan to Nisan reckoning would be
Nisan 464 to Nisan 463, and according to Jewish Tishri to Tishri reckoning it would be
Tishri 464 to Tishri 463. This would mean that the report to Nehemiah (1:1) occurred in
Chislev (Nov-Dec) of 445 B. C., and the decree of Artaxerxes (2:1), which set the clock
ticking in the Daniel 9 prophecy, occurred in Nisan (March/April) of 444 B. C.
iv
Our calendars include leap years because solar years are actually approximately
365.25 days long, specifically 365.24219878 days long, that is, 365 days, 5 hours, 48
minutes, and 49.75 seconds long.
v
It is noteworthy that Hebrew also employs the same word for “new moon” and
“month” (cf. 1 Sam 20:5, Gen 7:11, etc.), so a non-solar calendar is natural for this
prophecy.
vi
The Hebrew word “Messiah” is the same as the Greek word “Christ,” both
signifying “Anointed One” and referring to the great King predicted throughout the Old
Testament who appeared in the New in the Lord Jesus.
vii
For evidence that this was the year of Christ’s crucifixion, see pgs. 95-114 of
Chronological Aspects of the Life of Christ, Harold W. Hoehner (Grand Rapids, MI:
Zondervan, 1977). The analysis on pgs. 115-140 of the same volume constituted an
important source for much of the material on Daniel presented here.
viii
See pgs. 137-138, Hoehner, Chronology of the Life of Christ.
ix
See note #4.
x
Jesus Christ was crucified on Friday, Nisan 14 (April 3) of A. D. 33. Christ’s
entry into Jerusalem, presenting Himself as Israel’s Messiah, took place the previous
Monday (Mt 21:1-11 Mr 11:1-11, Lu 19:28-44, John 12:12-16). Four days later, as
Daniel 9 states, “after threescore and two weeks shall Messiah be cut off, but not for
himself,” He was sacrificed as the Lamb of God to take away the sin of the world, and, in
fulfillment of the type of the firstfruits (Lev 23:9-14, 1 Cor 15:23) offered the day after
the Sabbath, He rose again from the grave on Sunday (Mt 18:1-15, Mark 19:1-20, Lu
24:1-35). For more detail on the day of Christ’s crucifixion and His final week, see
Hoehner, Chronology, pgs. 65-93.
xi
The ruler mentioned in this part of Daniel 9:26 and of 9:27 is not Jesus Christ,
but Antichrist, because his people destroy Jerusalem and its sanctuary, because Christ
never “confirmed” an already-existing covenant, and because He never broke such a
covenant. Also, this person causes sacrifices to cease in the midst of Daniel’s 70th week;
while Christ made such offerings unneeded, He did not make temple sacrifices cease
immediately, since they continued to be offered until the destruction of the temple in A.
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D. 70. This “prince” is the wicked person of Daniel 7:25, who there “changes times and
laws” for “a time and times and the dividing of time,” that is, for a year, two years, and
half a year, or 3 1/2 years, exactly the same length of time as the one in Dan 9:27 changes
times and laws by causing the sacrifice and oblation to cease.
xii
It is noteworthy that the gospel of Luke was written c. A. D. 56-60, and, since
Jerusalem was destroyed in A. D. 70, Jesus’ own words, spoken in A. D. 33 and
enscripturated before the prophecy was fulfilled, are also an unmistakable instance of
predictive prophecy. In 1 Timothy 5:18, the epistle of 1 Timothy, written by the apostle
Paul c. A. D. 62-66, quotes Luke 10:7 as a book of “scripture.” It is very difficult to
quote from and call a book Scripture that has not yet been written. Note that the
quotation also happens a number of years before the Lord Jesus’ prediction recorded in
Luke was fulfilled. Furthermore, the gospels of Matthew and Mark also record Jesus’
prophecy of the destruction of the temple and Jerusalem, and both of these were also
written far before A. D. 70. For more information on the dating of the various New
Testament books, see, among others, Introduction to the New Testament, Henry Thiessen,
Grand Rapids, MI: Eerdmans, 1950.
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